


































































































































































































































































































































































































































204 BACKGROUND TO ISSUES IN THE GREAT DEBATE 

thinking that grasp objects; while 'all' is explained as covering 
everything from infernal existences up to just below the level of a 
buddha.460 But by 'watching Mind' (k' an, hsin) , which eliminates 
the Impregnations, these notions are made to disappear according 
to Mo-ho-yen. 461 

Apart from the scriptural sources cited in the Cheng-Ii chueh, 
this doctrine could of course find support for example in a 
passage from the Kasyapaparivarta (§ 144): 'For the monk 
absorbed in the attainment of the stoppage of notions and 
feelings, there is nothing further that needs to be accom
plished'.462 

Parallels to Mo-ho-yen's teaching are to be found in particular 
when a Sutra is referring to the level of ultimate reality 
(paramartha) and to non-duality (advaya). Thus, in Chapter viii of 
the VimaIaklrtinirdda, the Bodhisattva *Bhadrajyotis proposes a 
description of entry into non-duality in terms of the absence of 
both movement (of thinking, g-yo ba) and of (false) mentation 
(rlom sems: manyana) , and also in terms of the absence of any 
(karmic?) qualification/entitlement (lhag par bya ba: adhikara?) 
and freedom from the same (lhag par bya ba dati bral ba). And 
further on in the same chapter the Bodhisattva *Sirp.hamati 
proposes a description of entry into non-duality in terms of the 
non-production of any notion (saYfljfia), pure or impure, and even 
of the non-arising of absence-of-notion ('du ses med par gyur pa). 

In reply to a question as to whether Auditors fond of quietistic 
cessation can have access to the Mahayana, Mo-ho-yen is never
theless stated in the Cheng-Ii chiieh to have said that, for a person 
residing in the notionless, there is no seeing of the Mahayana, so 
that one should keep from attaching oneself to absorption 
without notions.463 

460 Demieville, Concile, p. 75 and n. 7. 
461 Cheng-Ii chiieh, if. I29a, I35a f., I50a f. On k'an hsin, see P. Demieville, Concile, 

pp. 43, 51, n. 52, 78, I25, 158. The corresponding Tibetan expressions are sems la blta 
(attested in the Tibetan Dunhuang documents, e.g. Pelliot tibhain 823' (I); Stein 468 (Ib), 
689), sems rtogs pa, and sems rio 'phrod pa (attested in dPa' bo gtsug lag phren ba's mKhas pa'i 
dga' stan, ja. f. I2ob6). See above, p. 100. 

462 salfljiiiivedayitanirodhasamiipattisamiipannasya bhik,or nasty uttar,karaIJ,yam (quoted 
e.g. in Candrakirti's Prasannapadii i., p. 48). 

463 Cheng-Ii chiieh, f. I32a (Demieville, Concile, p. 71). 
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It is furthermore to be noted that the bSam gtan mig sgron has 
also ascribed to the Hva sari Maha yan the teaching that notions 
(sa/fljna) are not to be stopped ('du ses dgag par yari mi bya, f. 83 a4). 
In the same context, the recognition through awareness of the 
nescience-related mental factors that (mental) instability, is faulty 
and the stoppage of the latter are both described as the 'Sravaka's 
nirodha' (ma rig pa'i sems byuri ba tshor bas g-yo ba skyon tu rig ste 
bkag na nan thos 'gog pa'o, f. 83a2). Hence one should not fall into 
notionlessness through objectification of the anoetic (ci yari ses pa 
mi dmigs pas 'du ses med par mi Ituri, f 83aS-6). In a parallel passage 
from Pelliot tibhain 117 the restriction 'of the Sravaka' is also to be 
found. 464 According to statements reproduced in Stein 709 (f 
4a-b), the Mahayanist way of no-mind is said to be like that of 
neither the non-Buddhist nor the Sravaka.465 

Wang Hsi's Cheng-li chiieh has moreover repudiated the 
suggestion that the state of not thinking taught by Mo-ho-yen 
could be legitimately equated with either the unconscious state of 
the Brhatphala-gods, who are placed immediately below the 
Suddhavasa level in the fourth Dhyana, or with any uIl-conscious 
state reached by a worldling by means of a mundane, non
lokottara path.466 

It is finally of special importance to observe that for Mo-ho
yen - and indeed for so much of the classical tradition of later 
Buddhism (whether or not it postulates either an alayavijnana or 
an amalavijnana) - the Bhavanamarga and the state of cessation of 
notions and feelings (sa/fljnavedayitanirodha) is not strictly speak
ing entirely 'mind-less': the discursive and proliferating activity 
of thinking has indeed been brought to a stop at the highest level 
of the Path, but Mind (sems [nid] = citta[ta]; Chinese hsin) subsists 
in some more or less fine form. According to Mo-ho-yen it is 
then discursive thinking (sems pa), as connected with recollective 
attention (dran pa) and mentation (yid la byed pa), that is to be 
relinquished; but (innate) Mind is to be recognized in face-to-face 
confrontation (sems Ia bita ba = Ch. k'an hsin; sems rtogs pa, sems rio 
'phrod pa). 

464 C£ Gomez in Studies, p. I I2. 

465 C£ Stein 710, f. sb. 
466 Cheng-Ii chiieh, If. 13Ia-b, 148a-b (Demieville, Concile, pp. 62 If., 130 If.). 
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6. ON A BHA VANAKRAMA IN BHAVYA'S 

MADHY AMAKARA TNAP RADIPA 

After considering samathavipasyanCi-yoga in Chapter vii of his 
l'v1adhyamakaratnapradlpa (P, f. 35Ia) which is described as a 
bhCivanCikrama - and in connexion with the statement taken from 
the BhavasalflkrCinti ascribed to Nagarjuna that the world proceeds 
from conceptual construction (vikalpa) which in its turn issues 
from mind (citta), and that mind proceeds from bodily-structure 
(Ius = kCiya) which has therefore to be analysed467 - Bhavya has 
observed (f. 352a-353a) that knowledge (ses pa = jiiCina) rests 
nowhere, that [in reality] there is no mental construction as 
anything at all (cir yati mi rtog), no thinking on anything (ci la yari 
sems pa med pa), no dwelling in any extreme positions, no arising 
of cognition in the form of anything whatever (ses pa ci'i rio bar 
yari ma skyes pa), and that non-predication as anything at all is to 
be realized in meditation (ci yari ma yin par bsgom par bya'o). This 
text specifies that analytical prajiiCi (so sor rtog pa'i ses rab) is itself 
free from appearance (snari ba med pa: nirCibhCisa). 

To illustrate the point that at this level knowledge itself no 
longer exists (ses pa rari iiid kyari med par gyur pa), the Madhyama
karatnapradlpa (f. 3 52b) refers to the KCisyapaparivarta's compari
son of analytical investigation (pratyavek-iCi) and the faculty of 
transcending discriminative understanding (prajiiendriya) with 
fire produced from rubbing together two pieces of wood which 
both consumes the wood from which it is produced and is thus 
itself extinguished, a comparison cited also by Kamalasila. So the 
'fuel' of philosophical theory (Ita ba = darsana, dnti) is declared to 
be consumed; and when theory thus comes to a stop, the fire of 
knowledge itself no longer arises, while all afflictions/defilements 
(klda) are then consumed.468 The Madhyamakaratnapradlpa de
scribes this process as a Gross Yoga (rags pa'i rnal 'byor) that it 

467 Bhavasalflkriinti 7. Compare Section ii of the Tlkii ascribed to Maitreyanatha (ed. 
N. Aiyaswami Sastri, Adyar, 1938, p. 89 f.). Cf. C. Lindtner, Niigiirjuniana (Copenhagen, 
1982), p. 13. On the relation between citta and kiiya, see Abhidharmakosabhiisya ii. 44d 
(p. 72), as well as the sources on the nama-rupa concept. 

468 Kiisyapaparivarta § 69, cited by KamalaSila in his Bhavaniikrama (III, p. 20). Also 
cited are the Ghanavyuha and *Mahasukhanatha (on whom see C. Lindtner, Wiener 
ZeitschriJt fur die Kunde Sudasiens 26 (1982), p. 176 and Indologica taurinensia 12 (1984), 
p. 178). Cf. above, pp. 94-95 note, II4· 
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contrasts with the Subtle Yoga based on niriibhiisa and miiyii-like 
Mind, for which it refers to the Lmikiivatarasutra (Sagathaka 
256-7). . 

Later th~ Madhyamakaratnapradipa takes up again the themes of 
non-mentation (amanasikiira, f. 354b7), single-moment Awaken
ing (ekak.$a1'}iibhisa11Jbodhi, f. 355a2) and single-moment. under
standing (if. 35 8b-3 59a, 3 60a6), and refers as well to Awakening 
in the vajropamasamiidhi (if. 356a4, 359a1) and progressive engage
ment (kramavrtti) on the Path of the Bodhisattva (f. 358a6, 
following the Dharmadhiitustava ascribed to Nagarjuna, verse 91). 
In particular, it is stated that bhiivanii should be cultivated by 
freeing oneself from both smrti and manasikiira (f. 354b7). Con
sideration is given also to the question as to how one avoids 
becoming a person exclusively given to quiet (zi ba phyogs gcig 
pa) by taking recourse in the complete rupakiiya and in the 
aprati.$thitanirvii1'}a (f. 360a, by which the Bodhisattva does not 
enter into Nirval}.a in order to be able to work for the benefit of 
living beings by making use of salvific means or upiiyas). 

It thus appears that the Madhyamakaratnapradipa belongs to the 
long line of treatises concerned with the question ofamanasikiira 
and asmrti, and that in its treatmeht of a Madhyamika's bhiivanii
krama it addresses certain problems also discussed in Tibet at the 
time of the Great Debate of bSam yas. 

The question thus arises of the date and exact authorship of the 
Madhyamakaratnaprad'ipa. In the bsTan ' gyur catalogues, this 
work has been attributed implicitly to Bhavaviveka/Bhavya, the 
(sixth-century) Madhyamika author of the Prajiiiiprad'ipa and 
Madhyamakahrdayakiirikiis; and this ascription has been explicitly 
made by some modem scholars.469 This attribution is however 
far from being certain. In the first place, the Madhyamakaratna
pradipa mentions favourably, and cites as authorities, Dharmakirti 
and Candraklrti - two masters who have usually been placed in 
the seventh century - even though the latter was the chief 

469 See C. Lindtner, Wiener ZeitschriJt for die Kunde Siidasiens 26 (1982), pp. 172-84; 
Indologica taurinensia 12 (1984), pp. 163-84; Adyar Library Bulletin 50 (1986), p. 84 n. 65. 
See however the contrary opinion ofY. Ejima,journal oJIndian and Buddhist Studies (IBK), 
28/2 (1980), pp. 37-43, and Chugan-shiso no tenkai - Bhiivaviveka kenkyu (Tokyo, 1980); 
D. Seyfort Ruegg, The literature oj the Madhyamaka school of philosophy in India, p. 66, and 
'Towards a chronology of the Madhyamaka school', in 1. A. Hercus et aL (eds.), 
Indological and Buddhist studies (Felicitation vol. for J. W. de long, Canberra, 1982), p. 513. 
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opponent and critic of Bhavaviveka, the author of the Prajfiapra'
dtpa. Moreover, it quotes a verse (f. 354a3-4) to be found in the, 
Apabhramsa Dohako~a of Saraha, and it describes the author of 
this doha as 'teacher's teacher' (bla ma'i bla ma);470 in other words, 
the author of the Madhyamakaratnapradtpa may have been the 
grand-pupil of Saraha, the teacher (also known as Rahulabhadra) 
of Arya-Nagarjunapada, who lived perhaps in the seventh 
century.471 Finally, beside many other texts often placed at the 
earliest in the seventh century such as the Bodhicittavivaral'}a (also 
ascribed to Nagarjuna), it quotes (f. 36Ib) a 'prophecy' on 
Nagarjuna from the Mafijusrtmulatantra, whereas the Rajavya
karaI).aparivarta of the Mafijusrtmulakalpa in its form now known 
to us contains - in addition to a differently worded vyakara1Ja on 
Nagarjuna - another 'prophecy' relating to King Gopala who 
founded the Pala dynasty in Bengal (rg. c. 770-810 or 
775-812).472 In other words, it is possible that the Madhyamaka
ratnapradtpa was composed by an author who lived after the 
seventh century, and perhaps as late as the ninth century, and that 
he was either a contemporary or perhaps even a successor of 
Santarak~ita and KamalaSIla.473 It was indeed in the eighth 
century that the bhavanakrama-theme attracted special attention 
among Madhyamikas, as is demonstrated not only by Kamala-

470 P, mi, f. 77a2. This has been noted too by Lindtner, Wiener Zeitschrijt ... 26 (1982), 
p. 175· 

471 See Seyfort Ruegg, in Indological and Buddhist studies, p. 5 I 1. If this is so, the author 
of the Madhyamakaratnapradipa could have been a disciple of the Deutero-Nagarjunapada 
since the latter was a disciple of Saraha = Rahulabhadra. 

472 MafijuSrimiilakalpa (ed. T. Gal).apati Sastri), liii. 628, 816 (=ed. Rahula Samlqtyay
ana, verses 683 and 883, in K. P. Jayaswal, An imperial history of India, Lahore, 1934). The 
Mafijusrimiilakalpa was translated into Chinese by T'ien hsi tsai at the end of the tenth 
century, and into Tibetan in the eleventh century by Kumarakalasa and Silkya blo gros at 
the command of Byan chub' od at Tho 00. On the date of the Mafijusrimiilakalpa, and on 
earlier Chinese versions, see Y. Matsunaga, Melanges chino is et bouddhiques 20 (Melanges 
R. A. Stein, iii, Brussels 1985), pp. 882-93. 

It is of course possible that the version of the Tantra quoted in Bhavya's Madhyamaka
ratnapradipa did not contain the vyakarat}a relating to King Gopala, which could be a later 
interpolation; and the date of Gopala is not therefore necessarily a terminus d quo for dating 
the Madhyamakaratnapradipa. But the references to other texts, such as Saraha's Doha and 
the Bodhicittavivarat}a, as well as the citation of both Dharmakirti and Candrakirti as 
authorities would seem to suggest a very late seventh-century date at the earliest, and 
more probably a date in the eighth or even ninth century. 

473 This is the opinion of Y. Ejima, as quoted by Lindtuer in Wiener Zeitschrijt for die 
Kunde Sudasiens 26 (1982), p. 183. 
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sIla's three BhZivanZikramas but also by the *BhZillanZiyogamZirga (or 
*YogabhZivanZimZirga?) of Jiianagarbha which insists too on the 
need to examine Mind alone (ran gi sems kho na la brtag par 
bya'o).474 

Hence, 'although our knowledge of the history of Madhya
maka thought is admittedly fragmentary and partly based on 
hypothetical reconstruction, the Madhyamakaratnaprad'ipa might 
be thought to fit especially well into a period later than the sixth 
century when Bhavaviveka, the author of the PrajiiaprZid'ipa and 
Madhyamakahtdayakarikas, in all likelihood lived. (On the con
trary, were it possible to demonstrate that this text belongs to the 
sixth century too, this would show that important points at issue 
in the Great Debate were being discussed in bhavanakrama-form 
by Indian Madhyamikas two or three centuries earlier than the 
time of Kamalasua and Mo-ho-yen.) Thus the bhavanakrama 
section of the Madhyamakaratnaprad'ipa is of very considerable 
interest in considering Indian views on the points being discussed 
at the Great Debate of bSam yas. 

7. SILENCE 

Following the example of Vimaiakirti to which he has explicitly 
referred,475 Mo-ho-yen was an advocate of the philosopher's 
silence: 'Tout ce que j'ai dit, avant comme apres, n'etait conyu 
que pour repondre aux questions, en me referant aux textes de 
sutra; et ce n'etait nullement Ie vrai systeme de ma methode de 
Dhyana. Mon systeme est sans attribut de parole, sans attribut 
de diffhenciation due a notre propre esprit; c'est la verite vraie, 
qui ne se transmet et ne se con.fere que par Ie silence, Ie chemin 
du langage etant coupe. Si l'on se met a debattre du pour et du 
contre, du juste et du faux, il n'en resulte que dispute. Le 
recueillement est comme une eau de saveur unique, mais les vues 
de chacun sont diffhentes ., .'476 

According to the Mahayana as a whole, ultimate reality is in 

474 D, f. 4a3. A Bhavanakrama is also ascribed in the bsTan 'gyur to (a) Nagarjuna. 
A Yogabhavanamarga, or Bhavanayogamarga, by Kamalaslia is included in the bsTan 'gyur. 

475 See Cheng-Ii ehueh, [. 143b (Demieville, Candle, pp. II3-I4). Cf. Vimalakirtinirdda, 
Chap. viii. 

476 Cheng-Ii chiieh, If 154b-I55a (Demieville, Candle, p. 156). 
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itself inexpressible discursively (anabhilapya, nirabhilapya) and con
ceptually unthinkable (acintya). Silence is thus so to speak the only 
adequate way of signifying reality. As said by Candrak"irti (Prasan
napada i. I, p. 57), ultimate reality (paramartha) corresponds to the 
silence of the Nobles (aryar;alfl tu~r;ibavah). And according to the 
Tathagataguhyasiitra, between 'the night of his awakening to su
preme and perfect Awakening and his Parinirval)a, no syllable 
(ak~ara) is uttered by the Tathagata.477 This principle of in express i
bility and silence is mentioned in a number of texts such as the 
Samadhirajasiitra and Nagarjuna's Madhyamakakarikas. 478 

In the old canon, Noble Silence (ariyo tur;hibhavo) is praised on 
the same level as speech relating to Dhamma (dhammi katha);479 
either one preaches the Dhamma, or one enquires of another, or 
again one does not disdain Noble Silence (ariyalfl va tur;hibhavalfl 
ncltimaiiiiati).480 This Noble Silence - placed on the level of the 
second Dhyana and described as resulting from the cessation of 
reflection and investigation (vitakkavicarar;am viipasama) - in
volves internal quiet (ajjhattalfl salflpasadanam), concentration of 
mind (cetaso ekodibhavo), freedom from reflection (avitakka) and 
investigation (avicara), and origination from samadhi.481 More
over, the Dharma to which the Buddha awakened is so subtle and 
profound that it can barely be communicated, as a consequence of 
which the Buddha at first hesitated to teach it until requested by 
Brahma for the sake of people.482 

Not altogether unconnected with this principle of the concep
tual and verbal inexpressibility - that is, the non-discursiveness -
of reality may have been the idea that it was by a single sound 
only that the entire Dharma was communicated. The thesis of the 
'univocality' of the Buddha's speech was maintained by all 

477 See the Tathagataguhyasiitra quoted in Candraklrti's Prasannapada xviii. 7 (p. 366) 
and xxv. 24 (p. 539). Cf. Prajiiakaramati, Bodhicaryavatiirapafijikii ix. 36. 

478 Samiidhiriijasiitra, Chap viii and xxxii; Nagarjuna, Madhyamakakarikiis, Chap. xviii; 
cf. Niraupamyastava 7 and Acintyastava 23. See also Latikavatiirasiitra iii, p. 142-4; 
VimalakfrtinirdeSasiitra (ed. Oshika) , iii, p. 24 (Lamotte, L'enseignement de Vimalakfrti, 
p. 147); viii, p. 75 (Lamotte, p. 317); x, p. 86 (Lamotte, p. 342); Candraklrti, Prasannapadii 
i, p. 57; Santideva, Bodhicaryiivatara ix. 35-36. 

479 Udana, p. II. 480 Anguttaranikaya IV 153. 
481 Sarp.yuttanikaya II 273. 
482 Mahiivagga pp. 4-5; Majjhimanikaya I 167-168; Sarp.yuttanikaya I 136; Anguttar

anikaya II 131; Mahiivastu III, p. 314. Cf. Nagarjuna, Miilamadhyamakakarika xxiv. I2, and 
Ratniivalr ii. 18. 
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branches of the Mahasarpghika school according to Vasumi
tra;483 it was rejected, however, by the Sarvastivadins,484 who 
also (unlike the Mahasarpghikas who held the Buddha's speech to 
be in accordance with reality)485 did not accept that all the 
Buddha's Siitras are definitive in sense (nitartha).486 In a similar 
context, the idea of a single sound as 'expressive' of the Buddha's 
teaching is attested in the Bhadracariprat]idhay}araja (verse 30: eka
svara) and in the Dasabhumikasutra (ix, p. 79: ekagho~odahara). In 
the Vimalakirtinirddasutra we find gsuri gcig 'single utterance'.487 

This notion of 'univocality' probably stands to that of silence, 
and to that of the inexpressibility or ineffability of absolute 
reality, as does the notion of the Single or Unique Vehicle 
(ekayana) - so often alluded to by Mo-ho-yen - to that of the 
ultimate non-existence of any Vehicle at all (ayana) in the 
Larikavatarasutra488 - also emphasized by Mo-ho-yen. 489 

In his preference for Noble Silence and for the Single Vehicle 
or even the N on-Vehicle, therefore, Mo-ho-yen clearly stands in 
one major line of Buddhist thought attested in older Siitras and 
then stressed by the Mahayana. 49o Assessments may differ as to 

483 Vasumitra, Samayabhedoparacanacakra (Tibetan translation, ed. E. Teramoto and 
T. Hiramatsu), pp. 4-5. (Cf. A. Bareau,jolirnal asiatique 1954, p. 239; Les sectes bouddhiques 
du Petit Vehiwle, p. 58.) Compare Bhavya, Nikayabhedavibhanga-Vyakhyana (Tibetan 
translation, ed. E. Teramoto and T. Hiramatsu), p. 23. 

484 Vasumitra, op. cit., p. 12. Cf. A. Bareau, Sectes, p. 145 (no. 55). 
485 Vasumitra, op. cit., p. 5: donji Ita ba biin fiid du: yathartha; see also Bhavya, op. cit., 

p. 23. Cf. A. Bareau, journal asiatique 1954, p. 239; Sectes, p. 58 (no. 5). 
486 Vasumitra, op. cit., p. 12; Bhavya, op. cit., p. 27. Moreover, according to 

Vasumitra's account, buddhas are always in absorption (miiam par biag pal, which accounts 
for their not uttering any name (min, p. 5). But Vinltadeva states that according to the 
Lokottaravadin-MahasaIJ1ghikas even one who is samahita speaks; see his * Samayabhedo
paracanacakre Nikayabhedopadariana-nama-sal1Jgraha (Tibetan translation, ed. E. Teramoto 
and T. Hiramatsu), p. 4I. Compare Kathavatthu xviii. 2 (Vetullavada), p. 560, on dhamma 
being taught by an 'emanation' (abhinimmita) - i.e., so to say, by xenoglossy/xenophony. 
See also Hobogirin s.v. bonnon, butsugo and button. 

487 Vimalakirtinirddasiitra i, p. 13; cf. Lamotte, L'enseignement de Vimalakirti, p. 109-10. 
See also on the pratibhanapratisal1Jvit in the Ta-chih-tu-Iun (Lamotte, Traite de la Grande 
Vertu de Sagesse, iii, p. 1622). 

488 LankavatarasiJtra ii. 131; iii. I; vii. I; Sagathaka 188, 245 and 315. 
489 Demievill~, Concile, pp. 66, 119, 151. 
490 Since these doctrines are well known and have been frequently studied, there is no 

need to insist further on them here. See for example G. M. Nagao, Studies in Indology and 
Buddhology (S. Yamaguchi felicitation volume, Kyoto, 1955), pp. 137-51; Lamotte, 
L'enseignement de Vimalakirti, pp. 44-46, 317-18; D. Seyfort Ruegg, 'On the knowability 
and expressibility of Absolute Reality in Buddhism', journal of Indian and Buddhist Studies 
(IBK), 20/1 (1971), pp. 1-7; The literature of the Madhyamaka school, pp. 34-35. 
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the extent to which the current of thought which Mo-ho-yen 
represents adopted an extreme 'ideoclasm' and was essentially 
logophobic or misologic. Mo-ho-yen would seem in any case to 
have wished that his silence should on no account be some kind of 
'learned ignorance'. 

When Mo-ho-yen cites the eschewing of disputes and learned 
strife as one motive for adopting silence,491 he is also standing in 
a main line of Buddhist thought. Eirenicism is in fact already 
mentioned in passages of the old canon. Moreover, the Madhy
amika's rejection of any dogmatic assertion (pratijiia), in terms of 
the binary positions of conceptual thinking (vikalpa) or of the 
'tetralemma' (catu~koti), was connected at least in part with his 
refusal to engage in vain disputes (vivada) about entities. 492 
Nevertheless, whilst the Madhyamika seeks to eschew assertions 
of the kind just mentioned together with the related antagonistic 
positions without necessarily rejecting all philosophic expres
sion,493 Mo-ho-yen appears to have been inclined to distance 
himself from all philosophical and religious discourse in favour of 
a form of quietism (verging sometimes on ataraxia) combined 
with the pure experience and non-discursive awareness of an 
ineffable and unanalysable reality (perhaps verging sometimes on 
pleasure in the empty).494 

49[ Cheng-Ii chiieh, f. I55a (Demieville, Condie, p. 156). 
492 See for example Nagarjuna, Yukti,a,rikii 47, 51; Ratniivall ii. 4. 
493 See D. Seyfort Ruegg, 'On thesis and assertion in the MadhyamakajdBu rna', in 

E. Steinkellner and H. Tauscher (eds.), Contributions on Tibetan aud Buddhist religion and 
philosophy (Vienna, 1983), p. 205 ff. 

494 On i:i ba phyogs gdg pa and ston pa bag la rial (ba), and on the true Dhyana (bsam 
gtan) of Ma ha yan, see for example Pelliot tiberain 117 as well as 116 (II6 and 190), 121, 

812r, and 813 (Sa-b). (For the allusion to this theme in Bhavya's Madhyamakaratnapradfpa, 
see above, p. 207.) Mo-ho-yen and his followers no doubt intended to steer clear of any 
desire for mere tranquillity and of nihilistic emptiness. Cf. above, pp. 201-202 
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A~ayamatinirdeSasutra 37.38: 53 
agada 5. 89. 101 
acintya 44. 162.210 
ajneya 44 
atiyoga. See Tib. rdzogs chen 
advaya 40. 42. 158. 199. 204 
adhimukti 46-47 
anabhilapya 44. 210 
anatman 23. 25. 34. 41. 51-55 
anukrama 172 
anupurvakriya/anupubbakiriya 154. 175 
anupurvavihara 8. 165. 194 
anupurvasamapatti" 170-1 
anupiirvabhisamaya 180 
anusmara!,}a 155 
anusmrti 154 
anta 24 
abhidha 29-3 I. 138 
abhipraya 18. 27. 29. 31. 121. 177. 178. 180 
abhisalt'dhi 22-23.33.34.52. 177. 180 
Abhisamayalalt'kara 53. 85. I53f, 170f, 174 
Abhisamayalalt'karaloka 153 ( 
abhyasa 97. 13 I 
amatalt' padam 43 
amanasikara 94. 99. 108. II5. II7. 137. 

183. I92f, 202. 207 
ayana 123. 2II 
araghatta 156 
ala~a!'}a 157 
avaskanda(ka) 164-7. 171-2 
avacya 44 
avikalpa 94-95. 97. IIO. 161. 163 
avinirbhaga 37 
asalt'jni (samapatti) I83f, 195. 197. 199.202 
asmara!,}a 155. 160 
asmrti 94.99. II5. 183.202.207 

agantukamala 44 
ajfvika 82. 142 
ajna/anna 173. 182. 195. 199-200 
atman 7. 19-26. 34. 35. 36• 40-44. 50-55. 

144. 146 
adikarmika II7 
adhara 19. 45 

anupurvika 196 
abhiprayika 10. 22. 26-35. 38. 52 
arya 48-49. 158. 160. 178. 195. 200. 202. 

209 
asalt'jnika 196. 198. 199 

icchantika 33. 47 
indri]a (tiki!,}ao, hinaO) 49. 66. 84. 93. 98. 

II7. 141-2. 149. 187 

iSvara 40 

ucchedadnti 22. 105. Il8. 124 
upacara 29-30 
upaya 6. 10. 3 I. 85. 96. 100. 121. 126. 13 I. 

139. 171. 184. 190 

ekakkha!'}ika 185 
ekakkha!'}ika-yugatladdha 185 
ekakia!'}a/ekakkha!'}a 161-3. 179. 186 
ekakia!'}abhisamaya 154. 158. 160. 178 
ekakia!'}abhisambodha 154. 157. 160. 207 
ekakia!'}avabodha 154£. 
ekaghoia 2II 
ekacaratva 162 
ekacitta 186 
ekacittakkha!'}ika 181 
ekacittakia!'}a 167. 179 
ekanaya 184 
ekapativedha 185 
ekapraptilabha 178 
ekayana.49-50. 123. 201. 2II 
ekarasa 158. 161 
ekasvara 2Il 
ekabhisamaya 177. 185 

obhasa (vipassanao) 186. 188-9 

karu!'}a 10 
karmakiaya 142. 144 
karman 93. 138£. 141-7 
kalpana 45. 100. IlO. II3 
kaya I68f, 191-2. 194. 198. 206 
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kiiyasiinti 169-70 
kiiyasiik,in 167-70, 192, 198 
kiiryiibhisamaya 159, 177-8 
kiilacakra 42 

Kiisyapaparivarta 95, II4, 121,204,206 
kusala(caryii) 93, 142 
krama 4,12,97,120,138-9,176,180, IBI, 

184, 196, 207 
klda 121, 13 I, 142, 162-3,206 
k,a1]a 154f, 15B, 161f, 176-7 
k,a1]ika 162, 176 

gotra 18-19, 45, 133, 164, 201 

catu,ko(i 34, 44, 54, 212 
caryii 3,93 
citta 18-19, 23, 48, 93, 100, II3, 151, 158, 

16~ 162-3, 16~ 17~ 179, IB3, IB~ 
196-8,202,205,206,209 

cittanirodha 183, 202 
cittavrttinirodha 199 

jaina 142f. 
}iiiinakarmasamuccaya 138, 147 

tathiigatakula 96 
tathiigatagarbha 4-7, 10-II, 17-55, 

106-07, 123, 1)2-3, 137, 164 
tathatii 22, 40, 42, 162-3 
tapas 142 

t'rthika 22£, 39, 55, 81 
tu,IJ'[ trz Jbhiiva (iiryaO )jtuIJhfbhiiva 209-12 

darSana 3, 206 
dar.ianamiirga 155, 158-60, 163, 170, 177, 

178, 181, 195f. 
diina (Oiidi) 93f, 98, 121, 142, 146, 154, 156, 

190, 203 
dr,lika,iiya 105, IIO, 140 

dhammayoga 189, 191 
dharmakiiya 156, 15B, 161, 199 
dharmadhiitu 37, 40, 42, 156 
dharmapravicaya 96, 99, 182 
dhiitu (tathiigataO) 19,46 
dhyiina 9,95, 134, 135, 150f, ISS, 165f, 

17If, I83f, 189-91, 197, 198,200,202, 
205, 212 

dhruvajdhuva 19, 43 
dhvani 30, )2, 33, 138 

nitya 19,21,43 

nirodha (samiipatti) 8, 165f, 169, 17If, 183, 
I92f, 195, 196£, 198,202,203 

nirgrantha 142f. 
nirvii1]a 6, 40/42, 43, 106, 163, 169, 194, 

197,201, 203 
nirvikalpa(ka) II2-I3 
nftiirtha 10-II, 31-35, 37-38, 52, 66, 

107-oB,2II 
neyiirtha lO-II, 27-35, 52f, 66, 108, 121, 

IBo 
nairiitmya 25, 26, 28, 33, 35, 37, 38, 41, 43, 

48-49,52, 110, II2, 183 

paramiitma(piiramitii) 24-25, 50f. 
paramiirtha 3, 6, 37, 39,41,45,46-48, ro8, 

204, 210 

pariIJiimanii 7 
parivriijaka 22f. 
paryudiisa 41 
prakrtisthagotra IB-I9, 45, 164 
prakrtiprabhiisvaratii (of citta) IB-19, 151, 

162 
prajFiapita 23, 34 
prajFiapti 37 

prajFiiijpaFiFiii 6, ro, 25, 64, 85, 94[, III, 
II4f, 126, 133, 148, 154-5, 163, 166, 
168-9, 177, 179, 182f, 192,203,206 

prajFiottaradhyiiyin 95, 183 
pratijFiii 57, III, II4, 212 
pratipak,a 23, 25, 94, IIO, 131, 157 
pratftyasamutpiida 85, 170 
pratyabhijFiii 139 

pratyavek,ii (bhutaO) 64, 94, 96, IIO, II4 
pratyekabuddha 46, 48-49 
prapaFica 41, 45, 48, 183, 193 
prayogamiirga 158, 163, 176, 177 
prayojana 22, 29-32, 38 
prasajyaprati,edha 41, 66 
priithamakalpika 173 
*priisa/1gika 80-81, 109 

brhatphala 196, 202, 205 
brahmacarya 24 

brahman 20-21, 26, 39-40, 54, 138 
bhiivaniimiirga 9, ISS, 17of, 178, 181, 194, 

195f, 205 
bhutako(i 28, 33,40 

madhyamakajmiidhyamika 80-81, 130. See 
also under Nagarjuna, Aryadeva and 
Candraklrti. 

madhyamii pratipat 24, 26, 41, 43 
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manas(i)kara 94, 99, 144, 167, 168, 183, 
182, 192f, 196, 198, 200, 202, 205, 207 

Mahiiparinirva1!asutra 5, 17-18,21-24,36, 
39,40, 50-51, 89, 101, 117, 133 

Mahabherfsutra 36 
mahamudra 12--':13, 72, 89, 102f, II7. See 

also under phyag rgya chen po. 
mahasarrghika 179-81, 2II 
mfmarrsa 3 I 
mukhyartha(badha) 29-32 

murkhajana 93, 142 
mulasarvastivada 130 

yatna 189 
yatharuta 37, II 8 
yuganaddha 6, 85, 96, lIS, 182-92 
yugapad 4,12,97, III, I20, 162, 163, 178 
yoga-madhyamaka 84 
yogaciira-madhyamaka/madhyamika 56, 93, 

153, 164 

Ratnagotravibhaga Jand Commentary) 
17-18,24-25,27,36,45,46,48, 53-54, 
85, 162-4, 199,201 

lak~a1!a 25,35 
lak~a1!a 29-3 I 
Lankavatarasutra 20, 27, 33, 35, 38, 39, 40, 

I20, 207, 2II 
lak~a1!ika 29 

lokottara 160, 182, 195,200 
laukika 9, 158, 160, 173, 177, 180, 195,200 

vajrayana 12, I21, 130, 132-3, 137 
vajropamasamadhi 167, 200, 207 
vikalpa 41, 44, 45-46, 48, 54,93,99-100, 

141, 144-5,206,212 
vineyajana 34 
viparyaya 25, 37 
vipasyana/vipassana 4,6, 10-II, 64, 96, 

105, IIOf, II4f, 126, 133, 13 8f, 164, 
182-90, 200, 206 

vimok~a 9, 99, 168, 192f, 202 
vivak~a 28-29 

vivada 212 

vi~kanda(ka) 164f. 
vi~1!u 40 

vedanta 19-21,40-42, 55, 138 
vymigya 32 

vyanjana 30, 33 
vyatyaya 165, 170 
vyavahara 45 
vyutkrantaka 151, 164-5, 172-4 

samatha/samatha 4, 6, 10-II, 64, 96, 108, 
llOf, II4f, I26, 133, 138 f., 146, 
182-90, 195, 196, 200, 206 

samaikayana 201 

santa 170, 200 

santavihara 193, 197 
santakara 203 

sasvata 19 
sunya 4, 22. See also ran ston, gzan ston 
sunyata 4, 8, 10-II, 28, 33, 36, 37, 40, 43, 

47-49, 53-54, lIS, 146, 161, 184, 190 
sraddha/saddha 46-49, 148, 168f. 
sravaka 46, 48-49, 201, 205 

sarrvrti 3, 6, 34, 37, 108 
sakrt 47, 157, 160, 181 
sakrnnairyalJika 18 1-2 
sarrketa 29 

sarrjiia 113, 124, 141, 189, 192-205 
sarrjiiaved(ay)itanirodha 8, 165f, 170, 

174-5, I 92f, 195, 198,200,201,202, 
204 

sarrtrasa (nairatmya") 38, 52 
sarrdhavacana II 8 
Sarrdhinirmocanasutra 38, 1I4-15, IF, 

184 
samapraVrlta 95, lIS, 183 
samathayanika 186 
samasfsi(n) 1471 
samapalti 9, 99, 17of, 192f, 197f, 202 
sarvakaravaropeta 184, 190 
sak~in 57, 77 
sirrhavihmbhita( samadhi) 165, 170 
siddha 5, 12, 99, II7 
sukkhavippassaka 189 
sukha 19, 22 
suddhavipassanayanika 186, 189 
sphota 32, 138 
smrti 99, 183, 192 
svarasavahin 95, lIS, 183 
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ku sa Ii pa 106 
dkar po chig thub 4-5, 7, 13-14,88, 

100-01, 103, 108-09, 137, 140 

kha tshom pa 10 5 
khregs gcod 164 
'khrid tshul II6, II9 

glo bur 97, 98 
dgO/is gcig 109 
dgons pa 22. See also abhipraya 
dgO/is pa Catl 26-27, 32. See also abhiprayika 
dgons gii 18,22,28, }2, 38 
dgos pa 22. See also prayojana 
sgra ji biin pa 37. See also yatharuta. 
sgrub brgyudlpa 117, 134, 191 
sgrub byed II2 

tio 'phrod pa (sems) 4, 6, 88, 99, 100, 137, 
204, 205 

(g)cig c(h)ar (ba), cig char 'jug pa 4-5, 
12-13,63,66,67,72,79, 84, 96, 97, 
103,109, I17f, 120, 125-6, 150, 152, 
157,161,164,165,179,181 

'jog sgom 106, I II 

siiin po don (gyi brgyud pay 86, 1I7f. 

stO/i rkyati du Ita ba 105 
ston pa iiid la dga' ba 124, 140 
ston pa bag la iial212 
ston pa had de 'jog pa 105 
(s)tonltun minlmun (pa) 63, 66, 72, 97, 117, 

125,129,150,152,165 

thod rgal 119, 164 

dan po nas sans rgyas 73, 86 
bdun brgyud 66,86, 153 
bdenpar grub palyodpa 37,112 
bden med 112 

'dul skal73, 129 

mam par gcod pa I 12 

dpyad sgom 106, I II, I IS 

phyag (rgya) chel! (po) 12-13,72, 89, I02f, 
II7f. 

bot! po 75, 81 
Blon po bka'i t!Lati yig 67,84,118,137,153, 

179 
dbu ma 80. See also madhyamaka 
dbus sde 80 
sBa bzed 13-14, 56f, 67f, 75f, 78f, 87f, 

90-91, IOof, 121, 139f, 150, 184,203 
sbyor sgral 120 

mas'dzeg(s) 13,98 
m(y)i bden pa'i 'du ses 141,203 
m(y)i bden pa'i sems 141, 203 
mtt stegs pa 81-82. See also tlrthika 
mun sgom I IS 
me btsa 122 

lsi 'an menltsi yon min 63,118 
tsun men (po) 86,116-18,125,152 
(br)tse(n) minlmun (pa) 63, 66, 72, 97,150 
tsom 'jog 115 
rtsod pa 57,72,77, 84 

rdzags chen (po) 14,62,66,67, 75f, 89-91, 
102, 109, 1I7f, 122, 125-6, 136-7, 164 

zi ba phyogs gcig pa 207, 212 
zi byed 118 
zen pa'i yul 45 
gzan stan 4, 8, 10, 36,42, 54, 105, 107 
gzi 6,36, 133, 136 

zab mo Ita ba'i brgyud pa 1I7f. 

yas babs/,bab 13,98, 102, 109 
yans su gcod pa 112 

ran stan 4, 8, 10, 54, 105, 107 
rin lugs 60 
rim gyis (pa), rim gyis 'jug pa 5, 12-13,63, 

66,72,97, 103, II7f, 125, ISO, 164, 181 
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(g)Jags 57, 77 
bJad brgyud/pa 117, I34, I9I 

satisrgyas kyi rat; bfin 5, 23 
sems lOO, 103, 141, ~03-04 

bSam glan mig sgron 57, 62, 66-67,72,76, 85, 
88, I02, II3, 121-2, 137, 153, 189, 205 

"va sa':; 56, 59, lO2, I I7-rr8, I23, 140, 
152, 153 
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Abhinavagupta 30-3 1,33 
Anandavardhana 30-3 1,33 
Aryadeva 25, 34, 86, II7, 145-6, 152 
Asanga 33, 34, II6, 170, 181, 198,200 
AtiSa DlpaI]1karasrljiiana 66,76, ID3, 104, 

III, II6, 121 
A valokitesvara 40 

sBa 59f, 68f, 79, 86, 89-91, 126 
Bhartrhari 29 
Bhavaviveka 21, 40-41, II2, II6, 207 (cf. 

Bhavya) 
Bhavya II4, II9, 179, 206-09, 212 (cf. 

Bhavaviveka) 
Bodh Gaya 83, 86 
Bodhidharma (etc.) 66-67, 88, I17f, 

152-3, 179 
'Bra bza' 61, 127 
'Brug pa Kun legs 72, 102 
Buddhaghosa 173, 185, 188 
Buddhasena 151 
Bu cu Hva san. See Wu-chu. 
Bu ston Rin chen grub 2If, 27, 47, 59, 63, 

70, 72f, 81f, 84, 89, 90, 105, 124 
Byan chub gliD. (bSam yas) 60, 82, 86 

Candraklrti 27,33,34,107,112, II6, 146, 
161-2,207 

Dharmaklrti 29,31, II2, 144,207 
Dharmatala/Dharmatrata 132, 150-2 
Dignaga 117 
DlpaI]1karasriJana. See Atisa 
Dol bu pa 107 
Dus gsum mkhyen pa 103 

sGam po pa bSod nams rin chen 102f, 
107-08, 137 

dGe lugs (pa) 36, 37 
mGon po skyabs II7f, 153 
Go rams pa bS9d nams sen ge ID4-05 
'Go(s) Chos grub (Fa-cheng) 131 
'Gos gZon nu dpal 73 
Grags pa rgyal mtshan 71, 76-77 
Gra lun pa lID-II 

Haribhadra 153f, 162f, 17If, 175, 178,201 
Harivarman 27 

Jo nan pa 36, 42, ID7 

KamalaSila 4, 13,21,56[, 63f, 82, 91, 93f, 
120, 124f, 130-1, 133, 135, I38f, 153, 
164, 165, 182, 184, 189, 190, 192,202, 
208, 209 

Kambala (pada) 117 
Kasyapa 67,117-18,152-3, 179 
Khri Sron Ide btsan 59f, 69, 125, 127, 

128-9, 135 
Kim Hva san. See Wu-hsiang. 
Klon chen rab 'byams pa 77, ID2, 122, 136 

Mahadeva 56 
Mahakonhika/Mahakonhita 125, 169, 192 
Mahayana/Maha yan. See Mo-ho-yen 
Maitreya 40, II6, I50f, 154, 159 
Maitrlpada 99, ID2, 108 
Makkhali Gosala/Maskarin Gosala 142 
Mal)c;ianamisra 138, 147 
Me 'go/Me mgo 56, 62, 69, 75, 87-88,90 
Mes Ag tshom(s) 69, 125 
Mi bskyod rdo rje (Karma) ID8 
Mo-ho-yen (Mahayana/Maha yan) 4-6, 

13, 56f, 63f, 72f, 82-83, 86f, 93f, ID2, 
108-II, 114, II6f, 123f, 127, 13 I, 135, 
137, I4I, 146, 150-3, 160, 183f, 187, 
189,.I92f, 202-05, 209, 2II, 212 

MusIla (etc.) 125, 169, 191 
MyaTIfNan 60-61, 75, 89-90, 126 
Myan Tin ne 'dzin (bzan po) 61,90, 125, 

127 

Nagarjuna ID, 34,62,72-73, 84-86, ID2, 
IDS, II7, 126, 130, 145, 152, 174,201, 
206-10 

Nan. See MyaTIfNan. 
Nan (ral/bdag) Ni ma 'od zer 14, 57, 59, 

74-89, 100f, 125, 136 
Narada 125, 169, 191 . 
Narapa 102, ID8 
Ne'u/Nel pa Pal)c;ii ta 7If, 76, 84, 89, 102 
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rNog Blo ldan ses rab 47, IIO 
gNubs (chen) Sans rgyas ye ses 66, 76, 91, 

I02, I25, 137 

Padma dkar po CBrug pal 74, 82, 83, 84, 
137 

dPal dbyans (sBa) 60f, 70f, 79, 86, 89, 127 
Pao t'ang 63, II9, I20, 132 
Pataiijali 28, 142 
Pa tshab Ni ma grags 80-8 I 
Pha dam pa 118 
Phag mo gru pa 103 
PotobaIIO 

Ratnakarasanti 31,116,154,155,157,193 
Ron zom Chos kyi bzan po 81, 102 

Sakya mchog ldan lO5-08 
Sarp.kara (aearya) 21, 38-39, 147 
bSam yas 5, 14, 56£, 68-69, 86, I34f. 
Santarak~ita 40, 56f, 73, 81-82,91,93, 

lOI, 129, 135, 140, 153, 165,208 
Saraha lO8, 208 
Sariputra 125 
Sa skya PaI;1c,li ta Kun dga' rgyal mtshan 7, 

12-14,27,68, 70f, 75, 89-90, lOIf, 
lO4f, 109-10, II8, 124 

Savigha/Samiddha 169 
Shen-hsiu II9-20 
Shen-hui 119-20 
bSod nams rtse mo 7 I, 77 
Sog bzlog pa 66, 69, 102 
Srisirp.ha 66, 102 

Sron btsan sgam po 56 
S ureSvara 147 

T"an-k'ua)lg 57, I28 
Taranatha 117 
Thu'u bkvan Blo bzan Chos kyi iii ma 63, 

109, II6-I9, 153 
gTsan nag pa 47 
Tshal pa Kun dga' rdo rje 73, 76 
Tshe dban nor bu 67, 91, 102, II7, lI8, 

125, 137, 153 
Tson kha pa lI2-I6 
gTsug lag phren ba (dPa' bo) 59,70,74, 

90, 137 
Tsung mi 120 

Vairocana 60 
Vasubandhu 149, 169, 172, 175, I76f, 178, 

189 
Vimalaklrti 209 
Vimalamitra 61,66,75,79, 85, 120 
Vimuktisena (Arya) I53f, 157, 160 
Vimuktisena (Bhadanta) 155 

Wang Hsi 57f, 64f, 79, 83, 89, 93, 97, loO, 

203-05 
Won-eh'uk (Yiian-tse) 13 I 
Wu-ehu (Tib. Bu eu) 120 
Wu-hsiang (Tib. Kim) 56, 62, 120 

Ye ses dban po (sBa) 60f, 69f, 79f, 89, 127 

Zan tshal pa 12, lO3-04, lO8-09 




