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! PREFACE

" The early Buddhist conéept of ﬁind is absubjectlthat has
not yet been SatiSféctofily studied by any modern scholar.
The present work of the writer is én attempt to fulfill that-
need, His interest is to find satisfactory answersAtovhis
qﬁest on the two questions, 'what is ﬁind,' and 'what are its
exhau;tive functions® according to the téachings of the Bud-
dha. The word of the Buddha is generéliy regarded to haﬁe been
collected in fhe thirty-two volumes of the Tipitaka. But the
Pali scholars of the West as well as of the East have been
able to see that all those texts were not composed in one and
-the same period. According to those scholars, there is subject
matter ,to be regarded as older than the others. The criterionf
is based on the repetition of the Buddha‘s teachings not onlyl
in one text, but also in several others. The translations of
the c;nonical passagés, in which cruéial key words perxrtaining
to mind and to its constituent factors occur,; moreover, are
often found incompatible or inchoate. Thus any investigation

1s to be seriocusly considered.

The scope of the present investigation is limited to the
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words which are directiy to be translatéd as 'mind®'s it is

also limited to the terms which are used to expréss the con-

stituenf parts of mind. Such words are to be collected and
examined. The texts that are»to $é examined for such words
and their indications must also have strict chronological -
limitations. Earlier téxtsrof Buddhism to be selecfed for in-
Qestigation ﬁave to be decided; fhe relevant works of pre-
Buddﬁistic Indian literature also have to be consulted.:

. The method followed here is based primarily on grammati-

“cal, philolbgical, linguistic, and semantic investigation, on-

-1y to a lesser extent on philosophical and psycholcgical con-

siderations. The derivations of the selected crucial and in-
dispensaﬁle key words have to be examined radically. The
meanings are to be decided according to their contexts. The

contexts in which those words are used are to be studied crit-

ically on a comparative basis. When the current translations

fail to supply an exhaustive denotation of a key word, new

interpretations with more appropriate and accurate meanings

have to be determined. It also should be done in such a way

that the current dictionaries andbat least one or two transla-=
tors could not object. Tables of meatnings of the key words
and of their rocots, as they have been given in the dictiona-
ries and in the translations, are to be supplied for the pur=-
Pose of easy comparis&n»and contrast. The authenticity of the
quoted paséages as of the earliier works of Buddhism héve to

be proved.
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In referring to citations from the»@gveda,'the firsf (Ro;
man) number denctes mandala (book), the second’(#rébic), é§E.
ta (hymn), and the third (Arabic), the £loka (verse), (i.e.,
X. 103. 12). In the Upanisads, the first number refers tc the
section, and the second to the passage‘dr verse. In the Pali
texts and translations, the first (Roman) number refers to
the volume and the second (Arabic) to the page.

| The wordé Sri Lanka and Ceylecn are used interchangeably
throughout the work. |

| The writer has found the Pali Text Society editions of
the. original Pali texts and their translations useful and re-
liéb{e. In casé.of dubiouslpoints, however, the texts printed
in Sinhalese and Burmese scripts also were consulted and come-
pared. The research of eminent Vedic and Sanskrit scholars o;
the sacred bocks of the Hindus was also of much assistance.

» Aﬁbng them are Bloomfield, Griffith, Hume, and Max Mueller.
Gratitude is alse due to a group of notablé scholars on Mahi-
:§§na Buddhism: Kasawara, Nishio, Takakusu, and Suzukio Other
'writiﬁgs, examined for purposes of comparison, were those pub-
“lished by Ameriban, British, Ceylonese, French, German, and
Swedish scholaré. Their éontributions to Buddhism.perfinent
to this inquiry appear in the appended bibliography.

The writer expresses his thanks to the director of the
thesis, Professor Siégfried A. Schulz, Department of Modern
Languages and Literatures, The Catholic University of America,

and to the readers, Professor Robert T, Meyer and the Reve. Dr.



INTRODUCTION

In the present investigation on the concept of mind in
early Buddhism, it has been found that the only words that
have been translated as mind in all dictionaries and transla-

. LDy TN .
tions are citta and mano. The meanings of each word as they

. N ' '\\_// i
appear in authoritative dictionaries and English translations
are collected and comparea.‘ln order to decide the primary

meanings of the roots from which the two words are derived,

each of the roots, as given in Whitney's The Roots, Verb- -

Forms and Primarv Derivatives of the Sanskrit Language, and

‘5éll meanings of each root, as given in dictionaries, have-
been éollected and presented.in tabular form in order to make

. comparison and contrast easier. The meaning determined by the
Writer as primary was the most suitable one, and the one on
which all schdlars could agree. The usage'of ééch wofd in the
Bgveda (the oldest literary work in indian iiterature), and

the earlier Upanisads {the earliest Indian philosophical

works) were examined together with the earlier texts of the

Pali Tipitaka (the threefold collection of the canonical

(]
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texts &f Theravada Buddhism). The English translations of the

Dhammapada and Suttanipata_(twd popular texts of the Tipita-

ka) were'examinedrexhaustively, and the various interpreta-
tions of citta and mano made by the translators of the two
works were colledfed énd tabulated. These inquiriesAwere_of
much assistance in deciding not'oniy»the primary meanings of
" the two words but also their secondary and generallmeanings.
-The eqquiry conducted in order to determine the ?é}i -

words that refer directly and exhaustively to the constituent

fggggggﬁgg_g;gg has shown clearly that there are only four

such words in the earlier Buddhist texts. They are vedané,{

%
¥

& — ’ - - - . -
saﬁna, sankhara, and V1ﬁﬁana, as found in the context of
——————— . . .

PRI

Paficakkhzndhi (the Five Aggregates). The Sanskrit fOfmS of

.thege Qords are found in the Rgveda, earlier Upanisads, and
later works of Sanskrit literature. It isiéignificant that
not a single word out of the four is used to designate Qhat
“is meant in Buddhist terms. In order to ascertain the accur-
- ate meanings of these four crucial words, the Pali passages
.in which they have been used in the earlier canonical texts
were collected, "and their interpretations in current transla-
btions were critically studied. The various meanings of each
word as given by thirty leading translators have also been
Presented in tabular form, with one table for each word. Re-

levant passagesy; other than the formula of Pagcakkhandhﬁ,

have been examined and qguoted along with their translations,

€&ch in its proper place. When the translation of a quoted
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‘ﬁéssage-seEmed to be complicated or incompatible, a precise
and more literal t:anslation of the author, introduced as

*Wr. Tr.* follows. Among current translations, not a single

interpretétion of the formula of Paﬁcakkhandhévwgs found

completely free from error or reliable. However, those part-
jeular translations have not thus far been ;ri#ically stu-
died by anﬁ scholar. ' . S

The twelve termgrp{ffheiqomplete formula of the Paticca-
samuppada (Dependent Origination) comevunder investigation
and form the contents of a separate chapter of the present

work. by reason of the fact that the four mental aggregates

of the Paficakkhandhd also pc;ur in the former with the very

same meanings. As in the case of the Paficakkhandhd, the Pati-

ccasamuppada has been erroneously interpreted by the trans-

lators. The current translations of the latter have been so
complicated, incompatible, and misleading that some writers
/have»criticized the doctrine as something meaningless. For
instance, E. J. Thomas has written:
"It makes superfluous the attempts c¢f Western scholars
to find in it a rational contribution to philosophic
- thought.”1

And A. L. Basham remarkasa:

“This very simple doctrine [ of Buddhism| was developed
in various rather pedantic forms, most important of

1Edwarg Joseph Thomas, The History of Buddhist Thoughte.

24 ed, (New York: Barnes & Nobles, 1951)' pe 58, note 1 (here—
after cited as Hist. Bude. Th.) C

|




b
which was the 'Chéin of Depeﬁdent Origihation' (faticca-.
samuppada), a series of twelve terms, repeated in_more
/ than one_passage of the Pali scriptures, commented on
again and again by ancient and modern scheolars, and pro-
bably not fully understood by anybody. n2
'}And on the followzng page of his work,.Basham stéted, "The
mechanics of this doctrine are :'ur:Lclleed‘c.sl:::'-;c‘:.t_ui:‘e."'3 |
The new interpretation of the do;f£ihe pfOposed by the
present writer not only expiains thié obscure passagg,,éo
called by Basham, but it also oonfirms its accuracy énd mezin-
ingfulness. |
The PAli texts selected as the representative works of
eafly Buddhism are from the Nikéza literature of the Sutta-
Eitaka (the collection of discourses and other utterances)
of the Tipitaka. The term nikaya has two implications. When
it is used directly, it means only four texts: the Angutta-

ranikaya, Dighanikawva, Majjhimanikava, and Samyuttanikava.

In a general sense, it means,the other fifteen minor texts

that are collectively called the Khuddakanikavae

Ll

The thirty-two works of the Pali Tipitazka, in their pre-

- sent state, are indisputably the compositions of the Thera-
vadins. The,pfovenience of these works is North India, in
spite of the tradition that they were committed to writing

in Cey;on in the first century B. C. Scholars are agreed

Arthur Llewellvn Basham, The Wonder That ¥Was India: A

Surveyv of tha Cul ture of the Indian Sub=-=Continent Before the

Coming of the Muslimes Evergreen ed. (New York: Grove Press,

1959)9 Pe 2@90

3Ibid., p. 270.



that they are the oldest Buddhist records available. The pur-
pose behind the composition of the works of the Tipitaka is
repeatedly mentioned in those works, as well as in the Pali
commentaries: to preserve the Buddha's say1nrs and h1s doc=-
trine in their prlstlne purlty. The authent1c1ty of the Bud-~
(st
dha-w;rd, as it appeared in the collections of individual
direct-disciple monks, is said to have been examined in the
First Council, which was held in Rajagaha (present Rajgir),
the capital of anc1ent Magadha, two months after the dgmise

of the Buddha in 483 B. Cj However, the subject matter,

style, and sometimes the form of language of a few texts have

revealed that they are of later origin. The latest, most

doubtful work, the Parivara of the Vinayapitaka {the collee-

tion on discipline) is generally accepted to be no later than

the firsﬁwgggtury B. C.

'/thys,Davids; referring to the chronology and the nafure
‘of . the contents of the Buddhist scriptures, suggested that -

‘the books of the Paii Tipitaka

"were composed at different- t1mes~between 500 and 250 gaf:
B. C. but they undoubtedly contain a great déal "of much |
older matter. And Gautama Buddha did not leave behind
him a number of deeply simple sayings, from which his
followers subseguently built up a system or systems of .
their own. He had himself thoroughly elaborated his ARG
doctrine, partiy as to details, after, but in its iun-%
damental points even before, his mission began. During
his long career as teacher., he had ample time to repeat
the principles and details of the system over and over
again to his disciples and to test their kncwledge of

ite And further, his leading disciples were, like him-
self, accustomed to the subtlest metaphysical distinc-

-
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tiéns, and trained to that‘wondefful command of memory
which Indian ascetics then possessed."3 :

Rhys Davids shed further light on Buddhist chronology

and historiography in a list of Pali works which existed be=-

tween the time of the Buddha and the time'bf Aébka, or from

528 to 247 B. C. His priorities for proving or disproving

. the authenticity of the Buddha's teachings were arranged as

i\

follows:
"l. The simple statements of Buddhist doctrine now found,
in identical words, in paragraphs or verses re-
curring in all the books.

2, Episodes found, in identical words, in two or more of
the existing books., :

3. The Silas, the Paridyana, the Octades, the Patimokkha.
4, The Digha, Majjhima, Anguttara, and Samyutta Nikayas.

5. The Suttanipata, the Thera and Theri-Gathas, the Uda-
nas and the Khuddakapatha.

6. The Sutta Vibhanga and the Khandhakas (i.e. Vinaya).
7. The Jatakas and the Dhammapadas. |
8. The Itivuttaka, Niddesa, and the Patisambhida.

9. The Peta and Vimana~Vatthus, the Apadanas, the Cari-
ya-pitaka, and the Buddhavamsae.

'10. The Abhidhamma books; the last of which is the Kath3i-
. vatthu, and the earliest probably the Puggala-
pafifiatti."H

{ .
3Thomas William Rhys Davids, Buddhism, Beine a Sketch of
the Life and Trachinss of Gautama, the Lurdha. new and Ceves

ed. (London: Society Ior Promoting Christian Knowledge,
1903)! P 86.

hThcmas William Rhys Davids, Buddhist India. 1st Indian
ed. (Calcutta: Susil Gupta (India), 1950), pp. 121-22 (here-
after cited as Bud. Ind.)
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Any study on the earliest teachings of the Buddha should
thus emphasize the statements found in the passages of the

Paficakkhandh3ia and the Paticcasamuppada, which are included in

Rhys Davids?! first priority. If in the present study less re-
liance has been placed on later works, such as the books of

the Abhidhammapitaka,5 the Peta and Vimanavatthus, the Apa-

.dinas and’the iike, the reason lieé in the unreliability of
the evidence contéined therein. For the further one tiavels
in point of time away from the date of the Buddha's birth,
the more hazardous the route becomes,. Folklore and embellish-
mentsgemergé; a£d often leéend is substituted for fact. Also
the use of P3ali commentaries, particularly those éf Buddha-
ghosa and Dhammapala, is probléma%ic, for those now in exist=-
ence are based o; Sinhalese translations from the Pali ori=-
ginalsm6 Although such sources often are helpful, particular=
viy'in clarifying minor inconsistencies,; they must be uséd

‘éparingly, for they represent the interpretatiocns of scholars

‘who flburished some centuries after the birth of the Buddha.

5In the Abhidhamma, the psychological side of the Bud=~
?ha'svdoctrine is emphasized. According to Buddhaghosa, ?Abhe-
idhamma® refers to the expansion and exposition of the Dham-
ma. Thomas William Rhys Davids, The History and Literature of
gggg%;gg. 4th ed. (Calcutta: Susil Gupta (india), 1952), pPp.
s Oe

ot

GE. We Adikaram, Earliv Histnrvy of Buddhism 3 <
State of Buddhism in Cevlon as rovealaed by fne Pali Conmerta=-
rles of the Stvn Centurv A. D. (Mizcda, Ceylon: D. S. Puswel=
la, 1546]), pp. 2, 4~-5; buddnaghosa, Samantapasadiki; Buddha-
ghosa®s Com ntarv onn the Vinava Pitaka. Ed. J. Takakusu and
?' Nagay, ka@l iexXtT Scciety LPubIlcatlons], vols. 96, 102,

093 110, 126, 7 vols. (Londen: Cxford University Press,
1924-27), 1:113. |

n Ce

PD
me
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Détailed'descfiptions of the contenfs of fhe Buddhist ca-
non appear in standard works on Bﬁddhism and it§ literature,
but a brief explanation of the texts-in'regard.fo the Bud-
dha®s teaching on mind willtbe helpful in understanding the
substance and aims of this sfudy. Texts, editibhs, and transe
lations are listed in the appended bibliography.

1. Anguttaranikava

The Anguttaranikiava, .the largest and most comprehensive
work in Nikaya literature, is a coiledtion of discourses ar-
‘ranged in ascending numerical order. Rhys Daﬁids once des-
cribed it as all-encempassing, for it inplﬁded "moét of the
psychology and ethics of Buddhism,“7‘Winterni£z acknowledges

: . '
at least 2,308 suttas, or parts of the collection, but avers

that, because of difficulty in separating them exactly, the

‘ TThomas William Rhys Davids, The History and Literature
of Buddhism, p. 423 The Anguttara Nikava. [Pt. l: Ekakanipa=-
ta, Dukanipata, and Tikanipata, ed. Richard Morris; pt. 2:
‘Catukka Nipata, ed. Richard Morris; pt. 3: Padcaka=-Nipata
and Chakka-Nipata, ed. E. Hardy; pte. 4: Sattaka-Nipata, At-
thaka-Nip3ata, and Navaka-Nipata, ed. E. Hardy; pte. 5: Dasa-
ka=-Nip3ita and E%3dasaka-Nipata, ed. E. Hardys pt. 6: Indexes,
by Mabel Hunt, rev. and ed. C. A. F. Rhys Davids]. Pali Text
Society [Publications], vols. 10, 20, 35, 44, 46, 66. 6 vols.
(1885-1910; reprint ed., London: Luzac & Co., 1956-67), 5
371-81 (hereafter cited as A.). The literal meaning of *An-
guttaranikaya'® is "the yet-another-limb-collection.’
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number may be inereased to 2,363;8 The Suftasjﬁary in lengths
the shortest consist of two lines, while thé“ibngest run into

pages. The five wvolume edition published by

Society at London fills 1,840 pages.

2. Dighanikava

The Dighanikévag is a collection of thirty-four long ser-

mons attributed fo the Buddha.lo Each deals with one aspect
or another of the Buddhist concept of mind. It can be regar-
ded as an independent work.ll The three volume edition of the
Pali Text Society contains 904 pagés.

2, Ma jjhimanikava

The 152 medium length discourses, or sermons of the Maj-

8Moriz Winternitz, A Historvy of Indian Literature. [ Trans.

from the original German by S. Ketkar and Helen Kahn|. 2 vols.
(Calcutta: University of Calcutta, 1959), 2:60, note 1. (here-
after cited as Wint. Ind. Lit.). According to Buddhaghosa,
however, the Dichanikiva contains 34 suttas, the Majjhimanike=
aya, 152, the Samvucrtanikava, 7762, and the Anguttaranikava,
19557« See The Khuddaka=-Fatha, Together with Its Commentary
Paramatthaiotika. Sds. Helmer Smith from a collation by iabel
- Hunt, ‘Pali Text Society LPublications], vol. 77 {19155 re- ‘
print ed., London: Luzac & Co., 1959), p. 12 (hereafter cited
. as th.)

9The Dicha=-Nikava [Vols. 1=2 ed. T. W. Rhys Davids and J.
Estiliin Carpenters vei, 3 ed. J. Estlin Carpenter]. Pali Text
Society LPublications], vols. 22, 52, 67. 3 vols. (1889-1910;
reprint ed., London: Luzac & Co., 1960-67). (Hereafter cited
as D?) For a list of translations of the work, see Wint. Ind.
thcg 2335,.n0te 2.

lOBasham, pPs 267

1lyint. Ind. Lite, 2135,




10

jhim;nikévalz differlfrom those'cf thé DighanikiQé oﬁly,inv
length. Each sutta, howévér. treaté of a ;émplete-fheme. The -
collection discusses a wide range of subjéctsx the Four Noble
Truths, the vanity of desires, kﬁpma,‘the Buddha's objections
to a belief in the soql,,variéus types of medifafioﬁ, and nibp
béga.13 The thrée volume editioh of the faii Text Society con-
‘tains 1092 pages.

4, Samyuttanikava

The Saﬁyuttanikiva,lh or collecfion of Kindred Sayings,
consists of fifty-six groups (samyutta) of suttas,'each of’
whichsdeaIS'witﬁ spécific ﬁoints of Buddhist doctrine., This
'is also an exfeqsive work; the Pali Text Society edition'of
five volumes contains 1686 éages.- |

The remainder of the texts have been selected from the

12tHe Majjhima-Nikava. [(vo1. 1 ed. V. Trenckner; vols. 2-
39 Robert Chalmers; wvol. 4, Index, ed. Mrs. Rhys Davids]. Pa-
1i.Text Society [ Publications], vols. 17, 39, 45, 47, 51, 99.
4 vois, (1888-1925; reprint ed., London: Luzac & Coe., 1960-
64). (Hereafter cited as M.). For a list of translations of
the wotk, see Wint. Ind. Lit., 2:46, note 1. '

13Wint. Ind. Lit-, 23&6.

4mhe samvutta-¥Nik

: va of the Sutta Pitaka. [Pt. 1: Sagit-
ha-Vagega, =d. Léon

5 : pte 21 Nidana-Vagga, ed, Léon Feer:
Pt. 3: Khandha-Vagga d. Léon Feers pt. 4. Salayatana=Vagga,
ed. Léon Feer; pt. 5: Maha-Vagga, ed. Léon Feer; pt. 6: In-
dexes, by Mrs. Rhys Davids]. Pali Text Society {Publications],
vols. 8, 19, 25, 31, %2, 54, 6 vols. (1884-1904; reprint ed.,

London: Luzac = Co., 1960-70). (Hereafter cited as S.)3 The
. Book of the L

trans, Mrs.

Hindred Savinezs (Samvutta-Yikdva). [ Vols. 1=2
Rhvys Davids assisted by Suriyagoda Sumangala The=
T&3 vols. 3-5 trans. F. L. Woodward]. Pali Text Society Tran-
:1at}0n Series, vols. 7, 10, 13, 14, 16. 5 vols., (1917=30;

€Print ed., Londeon: Luzac & Co., 1956=71). (Hereafter cited

;s Se ?r.}. For other translations of the work, see Wint.
nd. th” 235':"1"9 note 1.
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collection of fifteen works of the Xhuddakanikaya, which is

sometimes considered "the fifth Nikaya of the Suttapitaka,
but eee [is] also classed with the Abhidhammapi§aka."15 The
whole refers to a collection of "small pieces."”

5. Khuddakapatha

The Khuddakapitha,l6 a collection of short recitals, is

the shortest work in the Tipitaka, for it contains only nine
pages of text. Accoxding to Hintefnitz, it is "a composition
of nine short texts which the nqvices must know before all

others, and which are used in the Buddhist cult as a kind of
mantras or prayers.“17 It must remain an open questibn wheth-
er the collection was iﬁtended as a little hand-book'for no=-

vices or as a prayer-book.

15Wint., Ind. Lit., 2:70. The Buddha claimed that the
Khuddakanikava, with the exception of the four other Nikayas,
ineluded all the texts of the Tipitaka.

S, 'lGth. For othex translations of the *Buddhist Layman's
A Prayer Book,? sece Wint. Ind. Lit., 2:78, note 2.
17W1nt. Ind. Lit., 2:78. The three paritta (protective)
* suttas, the Mahdman=zala, Ratana, and Karanivametta are inclu-

ded in this text. They are still chanted by monks on each
ceremonlal occasion and as blessing.
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6. Dhammapada

The Dhamﬁapada,lsior religious verses}19 is the most com=

18me following editions and translations of the Dhammapada
were consulted: The Dhammapada. With pre«¢face, Pali text and
English translation by E£. Y. Adikaram. (Colombo: M. D. Gunasena
& Coesy 1954)3 The Dhammapada., With introductory essays, Pali
text, English translation and notes, by S. Radhakrishnan. (Lon-
dont Oxford University Press, 1950)3; The Dhammavada: A Collec=-
tion of Verses, Beine One of the Canonical Books of the Bude
dhists. Transe. from the Pali by F. Max Maller. The Sacred Books
of the Fast, vol. 10, pt. 1. (Oxford: Clarendon Press, 1881);
Dhammapada. Pali text and translation with stories in brief and
notes by Narada Thera. (Colombo: Vajirarama, 1963)s Dhammapadam:
An Anthoclosy of Savings of the Buddhes. Ed. and trans. A. P. Bud=-
dhadatta Mahathera. {(Colombo: Apothecaries Co., n.d.); The Bud-
dha's Path of Virtue. A translation of the Dhammapada by F. L.
Woodward. With a foreword by PonnambalamArunachalam. (Hadras:
.Theosophical Publishing House, 1929); The Dhammapada: Being a
g Collection of Mcral Verses in Pali, Ed. a second time with a
literal Latin translation ... for the use of Pali students by V.
Fausbgll. (London: Luzac & Co., 1900)3 The Buddha®s %av ocfVir-
tue.' A translation of the Dhammapada .« by W. D. C. Wagiswara
and K. J. Zaunders. The Wisdom of the East Series. (Londont: John
Murray, 1912); Dhammapada: the Wav of Life Accordines to the Bud=-
dha. Ed. Walagedera Scmalokatissa. 2d ed. (Colombo: M. D. Guna=-
. sena, 1969); The Dhammapada. Trans. from the Pali by P. Lal.
New York: Ferrar, Straus & Giroux, 1957); Hymns of the Faith
?hammanada), Beins an Ancient Antholoey ... Irans. from the Pa=-
1i by Alvert J. Zdmunds. (Chicago: Open Court Publishing Compa-
‘ny3 London: K. Paul, Trench, Triibner & Co., 1902),
‘Citations are from the Fausbgll edition (hereafter cited as
Dhp. ) angd from The Minor Anthologies of the Pali Canon. Pte.e 1:
Dbammapada: Verses on Lhamma and RKhuddakapatina, the text of the
minor sayings. 2d. and trans. C. A. F. Rhys Davids. Sacred Books
-of the Buddhists, vol. 7. (London: Humphrey Milford, Oxford Un-
iversity Press, 1931). :

19phammanada (dhamma + pada) has been variously translated
as 'Footsteps of Religion,! *Path of Religion,' *Path of Vir-
tue,* 'Sentences of Religion,® *'Worte der wWahrheit.? See Robert
Caesar‘Childers, A Dictiorary of the Pali Lansuaze. (London:
Kggan Paul, Trench, Trubner & Coey 1508}, pe 1173 Pali Text So=-
¢iety, London, Pz2li~n=lish Dictionarv. Ed. Thomas William Rhys
‘ 1;;;?3 and W?lliam Stede. 2 vols. (London: Pali Text Society,
SUitagls‘vf fdhammagada:“ (Hergafter cited as PTS Dict.) A more
tion ofeycn01ce o{ English equ%vglents would include °‘Collec-
o ords or Verses on Religion,® *Dhamma Words,' or, ‘'Re-
€ilous Sentences.?’ See also Wint. Ind. Litey 2:80, note 2,

.t

—
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monly known work in Buddhist canonical literature. As;Winterf
nitz has stated, it has been

"repeatedly translated into European languages, it is
much quoted in all works on Buddhism, and has always
been held in high esteem owing to its profound moral
value ... 1t is an anthology of .sayings which chiefly
refer -to the ethical doctrines of Buddhism. Of the 423
verses (in 26 vaggas or sections), every 10-20 are
formed into a section (vagza), as they deal with the
same subject, or as a simile (i.e. of the flowers in
vagga 4, the *flower section'), or sometimes a refrain
runs through the verses of each section."20 = .. o w7 5o

The Udzana,?l or *pithy sayings.; congists of verses and
narratives. The work is divided into‘teﬁ vaggas, or sections,
each of which contains ten suttas. The standard phrase which
introduced the udina was generally rendered in yérggqra#hef
th?ﬁﬁgfﬁﬁﬁj "Now when the Lord had gained knowledge of this

matter, he uttered the following pithy saying on this occa-

gion.” The literal meaning of udina is *breathing out,® or

- 120,

inte II"ldo Litcg 23814

2Lyd&nam. Ed. Paul Steinthal. Pali Text Society [Publica-
tions]; voi. 12 (12385; reprint ed., London: H. Frowde, 1948).
. (Hereafter cited as T.)3 The Minor Ancthologies of the Pali
Canon. Pt. 2: Udana: Verses of Uplitt, and iltivuttaka, As it
Was Said. Trans. F. L. Woodward, with an introduction by C.
A. F. Rhys Davids. Sacred Books of the Buddhists, vol. 8.
(19353 reprint ed., London: Geoffrey Cumberlege, Oxford Uni=-
versity Press, 1948%. (Hereafter cited as U. Tr.): The Udana:
Or, The Sclemn Utterances of the Buddha. Trans. from the Pa-
1i by D. M. Strong. {London: Luzac & Coe., 1902); Udana. Das
Buch_der Feierlichen V¥Yorte des Erhabenen., eine kanonische
Schrift des Pali-Buddhismus, in erstmaliger Deutscher Ueber=
Setzung aus dem Urtext von Karl Seidenstiuckers {Augsburg: T.
Lampar?, 1520); B. €. Mazumdar, "Ud&nam," Journal of the Ro-
;3} Asiatic Societv {January 1911):197-200: E. windischs,
Notes on the cditicn of the Udana," Journal of the Pali

%EXt Societv 24 (1820): 91-108; Wint. Ind. Lite.s 2:8%4, note
€

e
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'exhalation:"fhe majofity of fhesé uttérénces,'iﬁspiréd>5y
exultation, serve to glorify the Buddhist ideal of iife,rthe
~ deep, blissful repose of mind of the saint (arhat) that has
~toern himself away‘ffom all.earthly things, ahd the eternal |
peace‘of nibbééa;zz o | .

8., Ytivuttaka

The Itivuttaka,Z23 another collection of 112 short pieces

of prose and verse, may best be described as "Thus ;péke the
Buddhaf savings. The most notable feature of the work is the
expression of a particular doctrine first in prose, and then
in verse. The Chinese translation of Hsﬁaﬁ—Tsang {c. 605-664
A. D.) lacks several of the final passages that are included

in the original Pali text.2h

22yint. Ind. Lit., 2:8L4.

231ti-Vuitaka. Ed. Ernst Windisch. Pali Text Society

[Puplicationsj, vol. 26. (1889; reprint ed., London: Geoffrey
~Cum§erlege, Oxford University Press, 1948). {Hereafter cited
as-Ttiv.); Savinzs of Buddha: the Iti-Vuttaka, A Pali Work of
-the Buddhist Canon. Trans. witn an introduction and notes by
gustih Hartley Moore. Ceclumbia University Indo-Iranian Ser-
ies, vol. 5. (New York: Columbia University Press, 1908).

Hereafter cited as Itiv. Tr.). For other translations, see
wlnto Ind., Litag 2:88, ricte 30

. 2""Tl'm Chinese version has 137 suttas as compared to 112
1in the Pali text. Winte. Ind. Lito; 2:919
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9. Suttanipata

The Suttanipita,25 or “Section of Discoursesv,"26

lection of poetical suttas in five parts., The first four, Ura-

gavagza, Cilavagga, Mahavagga, and Atthakavagga, contain fif-

ty-four short poems, whereas the fifth, Péréyaga,‘is a lohg,
independentzpoem consisting of sixteen shorter parts. Parts’
four and five are quoted in other workﬁ.of the Pali canon and
in Sanskrit Buddhist texts.>!

The Buddha'®s teachings on mind are‘contained in the nine
e

works described above, but)since each of the nineteen terms

which he coined in reference to the attributes and functions

25Sutta-Nindata. New ed. by Dines Anderson and Helmer
Smith. Pali Text Society LPubllcatlonsq vol., 72. (London: Lu=-
zac & Co., 1965). (Hereafter cited as Sn.); The Sutta-Nivatat
A Collection of Discourses, Being One of the Canoniczl ZookKs
of the 2Buddhistse [rans. from Pali by Michael Viggo rausbgll,.
The Sacred Books of the East, vol. 10, pt. 2. (Oxford: Claren-
don Press, 1881). (Hereafter cited as Sn. Tr.). Other trans-
lations of the Suttanipata include: Buddha's Teach ings, Being
the Sutta-Nipdta. or Discourse-Collection. £d. in the original
Palji text with an EZnglish version racing it, by Lord Chalmers,
Harvard Oriental Series, vol., 37. (Cambridge, Mass.: Harvard
University Press; London: Humphrey Milford, Oxford University
Press, 1932); Woven Cadences ol =arlv Buddhists {Suttanipataje
Trans, Edward }Milies Hare. 1he Sacred Books of the Buddhists,
vol. 15. (London: Geoffrey Cumberlege, Oxftrd University
Press, 1947). - :

zswlnata is a short section of a. larse collection. The

ElEé:éi oI the Ansuttaranikava is an example. See Wint. Ind.
Lit., "2:92, note 2.

27 . 3 - . ..

. Althcugh the two texts appear in the Chinese Tipitaka,
the entire Suttanivpata has not been translated into Chinese.
S?e M. nnesakl YSutta-Nipata in Chinese,' Journal of the Pa=
11 Text Societv 60 (1006-1907): 50~513 A. F. Rucolf Hoernle,
"The Sutua Nipata in a Sanskrit Version from Eastern Turkes-

;gg:szourpal of the Roval Asiatic Society (October 1916):

is a col=-
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of the ﬁindfappéar in ?ali, English equivalenfé had to be
! selected from approximately two huﬁdfed definitions which
| appear in standard diétioharies of the English language.za,'
The Buddha's concept of mind fai; into ggneral.,secoqd;~
‘ary, and primary meanings. The first,vor geng;giAmeaning;dﬂ
arose from a total picture of man as an_ﬁﬁimate'being'who.‘
possessed states of éctive and passive consciousness. Man
was eithef alive or'dead, awake or asleep. At the secondaryfa
level, the Buddha drew sharp distinctions between the two
types of consciouéness, and weighed the relationship of one
~ toftherther. And at the primary 1éve1.\he designated thevéﬁ
meaning of mind as it related to the @eart and brain of the
individual, or to the mental sense orgéné and sensebfécﬁlties.
. Once the priﬁary meaning of mind has been established,
the'Buddha cculd proceed to the fine distinctiﬁns between the -
yjtwo aspects ofvactive consciousness, perception and concep=-
" "tion. Here, also, his only guide was his personal experience
ih‘a world of meﬁ coming from differént backgrounds and walks
of life. Once having finalized his theory of t?e mind as pure

intellect as opposed to pure intellect infused with feeling,

28The Random Hcouse Dictionary of the English Lansuacge.
Jess Stein: editor in chielj Laurence Urdang: managing editore
; Unabridged ed. {New York: Random Houses 1967); s8.v. "mind“;
Webster®s Nauv International Dictionary of the Enelish Lang=-
‘uage, William Allan Neilson, editor in chier; Thomas A. hnott,
general editor; Paul W. Carhart, managing editor. A Merriam=-
Webster Publication. 2d ed., unabridged. (Springfieid, Masse.j
Ge & C. Merriam Company, 1939); s.v. "mind." .
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or sensory experience, ﬁe was reédj to focus upon the spéci-
fic aspects of the mind in relation to the past, present, and
future existences of a living being.

Thus the terms, ‘ggﬁévercépsciousness,' with its subdivi-
sions, *perception® and 'EOnception,' and ®passive conscipus-
ness,® along with its role in the cycle of:feconqépfién, will
~— o _
pfovide the frame of reference for later chapters. The use of
these equivalents; in turn, will facilitate the placement of
their subdivisioné into logical categories. Thought, intel=-
lect and comprehension thus align themselveés with- conception;
apprehension, emotion and wisdom find their equation in per-
ception. Knowledge, however, falls into both categories, ac=-
.cording to its kind or t&pe.'Memory'is also unclassifiable,
for by nature it egéompasses the total mind of man. The.

equivalents described above conform to the principles of Bud-

dhist logic.

Y



CHAPTER I

» ' ’ - o ]

THE TWO ASPECTS OF ACTIVE CONSCIOUSNESS: CITTA AND MANO

The Pali citta primarily pertains to the sensorily perQ
'ceptual and emotional»functions of the active consciousness
of mind; manol,.on the other hand, encompasses the concep-
tual and intellectual functions of active consciousness. The
words also are used>secondarily as synonyms of each otﬁer,
-and, in their general sense;,; they are equally used to mean
*mind' either as active consciousness or as passive_sublimi-
nal consciousness, or to mean both types of consciousness.

Both citta and manoc have distinctively different mean-

. \,/p
-

ings: primary, secondary, and general.
Primary meanings of citta and mano lie in the essential
meanings of the rcots from which the two words are derived.

\

o N o . 5
The Vedic, Sanskrit, and PFli lexicographers Grassmann® (Ve-

%Pili mano, Vedic and Sanskrit ‘manas.

2Hermann Gunther Grassmann, Yorterbuch =zum Rimr=Veda. 3
zﬂveranderte Aufl, {Wiesbaden: 0. Harrassowitz, 1973)s PP
7s 990. Hereafter cited as Grass. Dict.

18




19
L

dic), CappeLier,B Monier-Williabé, Maqdqnell5 (Sénék:it),_g“
Rhys Davids and Stede6 (Pali) accept tﬁé foot;fofm aé cit :
for citta, and'ggg for mano, but upon occasion thé above men-
tioned lexicographers have differea as to their meaningse.
Whitney, in his book'on'Sanskrit roots,‘ﬁhile acéepting the
root-forms cit and man, gives thé meanings *perceive, appear
(in mind), and know' for the root gig;gandrfhelmeaning
*think' for the root 225.7 The above mentioned lexicographers
had to give long lists of meanings for each of the roots, and
thus it has become more difficult to decide the primary mean-
ings of the two roots. But all digtionariés include the mean=-
ings that were given by Whitney. The meanings on which three
or more 1egicographers agree are colieéted and given belowin

the following tables. The meanings marked in the columns of

3cari Cappeller, A Sanskrit-~English Dictionarv. Based up-
on the St. Petersburg Lexicon. (London: Luzac & Co., 1891},
ppe 172, 39L. Hereafter cited as Capp. Dict.

hMonier Monier-Williams, A Sanskrit-FEnszlish Dictionarv,
Etymologically and philologically arranged with special re=-
fererce to ... cognate Indo-European languages. New ed. {(Ox~
ford: Clarendon Press, 1960), pp. 395, 783. Hereafter cited
fl'as Mon.-wil. Dictn v

vSArthur Anthony Macdonell, A Practical Sanskrit Diction-
ary. With transliteration, accentuation, and etymolcgical an-
alysis throughout. Reprint. {(London: Oxford University Press,
1971), pp. 9%, 216. Hereafter cited as Mac. Dict.

6

PTS Dictpp ppo 266, 268’ 269’ 520-22-

TWilliam Dwight “hitnev, The Roots, Verb-Forms and Pri-
mary Derivatives of the Sanskrit lLan-uzze. A supplement to
his Sanskrit Grammar. Reprint ed. (Delhi: Motilal Banarsi=-
dass, 1963), ppe. 475 118. Hereafter cited as Whit. Roots.
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Grassmann are the writer's translations from,the.Germah.S-

TABLE 1
THE MEANINGS OF THE ROOT CIT
Grass-' |Cappel- Monier-| Mac- ‘Rhys | Whit-
mann 1ler Wil- donell | Davids; ney
Meaning . - | liams and
: ' Stede
Appear (in x x o ox o ox x " x
mind) :
Be conscious X X X X X
‘ of A
Comprehend x 4 x x
Intend x .ox X
Know ' x ox ox x x X
Perceive x . 3 x x X S
Reflect ' _ .x ; x b4 X
Think , < Cx B Cx
Understand x b4 D <

aaThe German words (in Grass. Dict.) corresponding to the
English meaninzs c? Tables 1 and 2 are:

Table 1: (c* }t scheinen {appear); erkennen (be con-
scious of); verstehen (comprehend); beabsichtigen (intend)j
wissen (knom;, wahrnehmen (percelve); verstehen (under-
stand), p. 447.

Table 2: (man): meinen (to be of opinion); gedenken (re-
member}; wahrnehmen (percelve): meinen (suppose); denken
(think), p. 95o0.
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| 'TABLE 2 :
THE MEANINGS OF THE ROOT MAN .
Grass- | Cappel- Monier- Mac-  |Rhys Whit-
mann ler  (Wil- :donell !Davids | ney
Meaning ' liams and
' Stede
-Be of opinion x S b x x
Believe ' ' x x x
Consider ' x | o ox . x o
Imagine | X x | Vx _ X
Know ‘ x x x x
Perceive  x x x x
g Remember x AxL x x
Suppose | x ' X b4
Think x X x X x X
Understand . x X x x

-In these lists there are altogether fifteeh meanings, all
cef which could be classified ﬁnder three headings: percep-
"tion,}conception, and knowledge. These headings are imporéant
:Zﬁot only in deciding the primary meanings of each root of cit

and man, but also in diséiﬁguishing the meanings of each

class from those 6f the others. In order to avoid confusion,
the meanings of the headings are to be taken as theyrappear
Sin the introduction to this work.? |

The classes of meanings under the three headings are:

9See p. 17,
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(1) Perception: appear (in mind; perceive)

(2) Conception: be of opinionj believe;bconsiders ima-
gine; intend; reflect; remembers suppose; think

(3) Knowledoe: be conscious ofs comprehend, know; under-
stand

The meanings 'appear {in mind)' and ‘*perceive’ are equal

in their import. Thinking and conceiving are also similar in

' sense. Each pair stands for one of the two different func-

tions of active consciousness. The meaniﬁg 'kﬁow' is not on=-
1y inherent in perception and conception, but also pdints
more to the end (knowledge) than to its means (mind).APer-
ception and conception could be takenvbofh as the means to
knowledge and as its end, according to the context in which
the word iskused. Furthermore;.a word derived from the root

%3 (to know) -- except in the compound noun vi¥fiana, which

is usually translated as ‘consciousness® and very rarely as

‘mind,' -- is never translated as 'mind® just as citta and
mano are never to be understood as 'knowledge.® Thus, a

close analysis of the meanings given in the above tables

~shows that the lexicographers cited here are in agreement

with Whitney, who holds 'perceive' to be the primary or lit-

eral meaning of git,lo and concnlve or 'think ~ to be that

—

10The root-form cint, with the nasal infix, means °®to
think® and is never used to mean ‘*perceive.' The noun-stems
derived from cint are c1ﬁ+3 and cintana and never the form
citta. The compound word cintamoha means 'deluded in
thoughts,!' and cintdnaravasa means 'buried or absorbed in
thOUghts. The Toot cint i1s 1in every way similar in meaning
with man and not with c1ta Another modified secondary root-
form which is equal in meaning with cit, is cet. The noun-.

stem derived from cet is the Pali ceto (vedic and Sanskrit
cetas). A —
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;gf—fii_fggfﬂggg; Ogly'wheﬁ translafors of $ncienf texts gpblf
the'apprOpriate ﬁeaningﬁ'witﬁ pfécision éan we expéét a
faithful and proper trahslation. Once the priﬁary meaning of
a root is fixed, then all the othef meaningé_given in the
dictionaries for tﬁat;partiéular_ropt afe secondary, in most
cases fitting special passages. Primary}meaning is the same .
as that which Bloomfield cails ;normal’ or ’céhfral' ﬁeaning.
Secondary meaning 1is eQual to hisvimérginal' or 'metaphoric'
or ‘'transferred’ meaning.ll The suﬁdivision.?general meaning®
applieé onlyAto secondary meanings. When a word thchtprimar-'
ily denotes a part of a whole or a membér;of a class, is used

to mean not the paft or member, but the whole or class, that

meaning is ‘general.® Generalization of meaning is the seman-

tic change that takes place in widening the meaning of a word

in its marginal usage.12

Two words cannot stand as synonyms
in their primary meanings, but can so stand when both are
taken in the same secondary or general sense. When one word

is used in its primary sense and the other refers to the same

) - . -
zmeanlng secondarily, synonyms also occur. The following pas-

llLeonard Bloomfield, Language. Reprint. (London: George
Allen & Unwin, 1962), p. 149,

127bid., p. 426,
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sages from the Rgveda, carlier Upani$ad513 and earlier Pali

texts of the Suttapitaka (Discourses of the Tipigéka) show

how citta and mano are used in the three types of'meanings
explained above.

Citta in the Bgveda

In the 1017 hymns of the Bgveda, cittam occurS'iny sev-
14

en times in seven hyvmns, whereas other words derived from
cit, such as verbs, adverbs, and participles occur 202 times

in 197 verses.lJ The translations immediately following the

13uThe Upanisads are Qhé first recorded attempts of the
Hindus of systematic philosophizing." The Thirteen Principal
Upanisads. Trans. from the Sanskrit with an outline of the

i philosophy of the Upanisads and annotated bibliography, by

Robert Ernest Hume. 2d ed.; rev., with a list of recurrent
and parallel passages by George C. O. Haas. (London: Humphrey
Milford, Oxford University Press, 1931), p. 2. Rachakrishnan -
defined the Upanisads as "communications of the knowledge of
ancient Indian seers on the problems of the deepest concern
to fit pupils 'sitting down near.'" The Principal Upanisads.
Ed. with introduction, text, translation and notes by Sarva-
palli Radhakrishnan. Rev. ed. {(New York: Humanities Press;,
1969), p. 19. Hereafter cited as Radh. Princ. Up.

1?0n1y three collections (samhitdas) of the Rgveda are ex=-
tant: (1) The Hvmns of the Rigveca, in the Pada TeXt. Rep.

from the Zditio Trinceps, by ®. rax ~uller, (Lendon: Triibner

& Co., 1897); (2) Rig-Veda-3amhitd: the Sacred Hvmns of the
Bréhmans. Together with the commentary oif Sayanacarya. =Zd.
F. Max ~nGller. 1st ed. 4'vols. {(London: H. Frowde, Oxford
University Press, 1820-92); 24 ed. (Varanasi: The Chowkhamba
Sanskrit Series Office, 1966); (3) Rzveda-Samhitd@. With the
commentary of Sayanacharya. Ed. S. N. Sontakka and others. 5
vols, (Poona: Vedic Research Institute, l933~5l). For pur-
Poses of convenience these works are hereafter cited as RV.
See RV. I. 163. 11; 170. 13 V. 7. 9; X. 103. 12; 128. 6;
166. 4; 191. 3.

15rv, (Varanasi ed.), 5:214-15, 217.
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versés ffﬁm;the Bsv gveda are taken from Gr1ff1th 16
:_In hymn le‘of the tenth mag@ala. a hymn addressed to
Agni, cittam is used in its primary seﬁse, to mean 'emotion-
al sensory-perception®' |

“Amisam cittam pratilobhayanti gyhidnanganyapve parehi
Abhi prehi nlrdaha hgtsu éokalrandhenamltrastamasa sac-

a.ntalfl .
(RV. X. 103, 12)

“Bewildering the senses of our foemen, seize thou
their bodies and depart, O Apvia. '
Attack them, set their hearts on fire and burn
them: so let our foes abide in utter darkness."
(Griffith II. 545)
In this passage, Griffith interprets cittam as 'senses,’
‘ thus using the word in its primary sense. Sayana, the four-
teenth century commentator on the ggveda,17'makes no comment,
possibly because the primary meaning of cittam, in this con-
text, is clear. The poet invokes Agni to bewilder the 'emo-

tional sensory-perceptive feelings® of his enemies.

In the next to last stanza of the last hymn of the Bgve-
da (hymn no. 1017), cittam and manah are used side by side
with their primary meanings:
"Samano mantrah samitih samani sam3nam manalh saha cittam-
esam.
SamZnam mantramabhi mantraye vah samanena vo havisa ju-

hemi . "
(RV. X. 191. 3)

lsThe Hvmns of the Rgveda. Trans. with a popular commen-
tary by Raiph T. Y. Grirfithn. 2d ed. (Benares: E. J. Lazarus
and Co., 1896)., Hereafter cited as Griffith.

l7saYana s commentary follows each passage of the text in
the Miller edition.
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'-"The place is common, common the assembly, common
the mind, so be their thought united.
A “common purpose do I lay before you, and worship
with your general oblation."
(Grlfflth ITI. 610)
Without any obvious reason, Griffith here translates cit-

tam as °*thought,* taking it in its secondary meaning, and

manah as ‘mind,*' taking it in its general'sense; whereas both

could be taken in their disfinctive primafy meanings. Saya-

na's_ﬁbnfusing explanation of cittqé here is ciftaﬁ vic3arajam
jﬁénam, wﬁich means %citta is the knowledge produced by vica-
ra.' According to Monier-williams, vicara can mean any of the
following: 'pondering, deliberation, cdnsideratién, reflec-
tion, examination, investigation,' all of which are primarily
related to manah and not to citta. Sayana explains manah as

manana-sadhanam antahkaranam, or 'the inner action that pro-

duces thinking.' Thus, according to his explanation, manah
means ‘thought,' its primary meaning. Sayana seems to be in-
terested in showing the difference between citta and manas by

using two expressions as an introduction to the words. The

present writer is inclined toward another translation of this

verse, that is, a more literal translation, using the primary
meanings of citta and manas:

"Of these (who are gathered here); the sacrificial
formula is the same, the religious audience is
the same, the thoughts together with feelings
are the same.

(As there is no conflict or disagreement in these),
I chant a common formula to you; I perform the
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-2 .t sacrifice for you with common obla-
tion." ’ o - . A

(Writer's Translation)18

In the last verse of the ggveda,_hgdayéni‘is used in the

primary sense of citta, and manah is likewise used, side by

side:
‘“Sam3ni va @kutil samdna hpdayani val.

Samanamastu vo mano yatha vah susahasatl.
, (RV. X. 191. h)

"One and the same by your resolve, and be your‘mlnds

of one accord.
United be the thoughts of all that all may happily

agree." v ‘
: (Griffith II. 610)
A more précise and litéral translation is:

*(0 Btvijs and Yajaminas), your intention is the
same. Your feelings are the same.
Let your thoughts be egual so that you all may have

the highest happiness and agreement,'
. (Wr. Tr.)

.Griffith translates hrdayvani as 'mind,' and manas as

*thought.® As hzdaya is more related to citta, and manas to

the brain, hrdavani would be~5etter translated as ‘'emotional
(feelings,' which is citta’s primary meaning. In the foregding
\7/Verse, hrydaya is taken in its psychic sense and ﬁsed as a
synonym of citta. .
Inhymn170; whiéh is addréssed to Indra And the ﬁaruts

(the storm gods), cittam appears to have been used in its

Primary sense:

18Hereafter cited as Wr. Tr.
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"Na nunamast1 no svah kastadeva yadadbhutam

Anyasya cittamabhi saﬁcarenyamutadh1tam vi nasyat1.
(RV. I. 170. 1)

"Naught is today, tomorrow naught. Who comprehends
the mystery? : _

We must address ourselves unto another®s thought,
and lost is then the hope we formed."

(Gr1ff¢th I. 235)

In this instance, Griffith_takes cittam in its secondary

sense, ‘'thought.’ Sayana records it as cittam m3anasam. The
literal meaﬁing of minasam is *something pertaining tomind."*
Sensory~perception and intellectual conception: both pertain
to mihd§ as they are the two component parts of active con-
sciousness. It is difficult to determine, fherefore, whether
. Séya;a intended manasam to mean 'percept;ve skill* or 'con-
ceptlve Sklll- In thls context the wr;ter prefers the pri-
mary meaning, ‘'perceptive skill,' for cittam, rather than
*thought,* which.is the primary meaning of manas. Wheréver
the context doe§ hét raise a question, it is proper to give
precedence to fhe primary meaning.
Cetanti, the participle derived from the root cit ('to

¢

7 perceive'), used as the nominative feminine agent noun, and

sumatinam, a derivative of the root man (*to think®), occur

side by side in hymn 3, addressed to the river=-deity Saras-
vati, of the first mandala:

"COd&Ylt;l suing tinahn cetanti sumatinam yajfam dadhe Sar-

asvati.”
(RV. I. 3. 11)

“"Inciter of all pleasant songs; 1psp1rer of all gra-
cious thought,

Sarasvati accept our ritel"
(Griffith I. 5)
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Here Griffith translates cetanti as ?inspirer,‘~a remote
secondary meaning not known to Sanskrit or Pali lexicograph-
ers. A-literal translation of the verse is more acceptable:
"Intoner of pleasant songs, perceiver of great.
thoughtsy .
O Sarasvati, accept the sacrificial offering."

(Wr. Tr.)

Cetanti, a guna form of cit, also appears in RV. VII. 95. 2

and expressés the primary meaning of the root cit.

Cetanam, a derivative of the root cit (*to perceive®),
is used in its primary sense, in the folloQing §loka ad-
dressed fo Agni: |

“Ava'sng vanaspate deva devebhyo havih pra daturas<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>